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GENERAL PROBLEMS OF CHRISTIANITY IN SOCIALIST COUNTRIES* 
by Lubomir Mirejovsky 
The Reverend Dr. Lubomir Mirejovsky (Evangel ical Church o f  
Czech Brethren) has dedicated his  life to serving the Church 
and the Christ ian fai th,  and has made special contributions 
t o  the Chr i s t i an w i tne s s  for p e a c e  and jus t i c e .  Dr .  M i r e ­
jov sky , a nat ive o f  Cze ch o s l ov ak i a ,  s tu d i e d  in the Un i t ed 
States at Union Theological Seminary in Richmond, Virginia 
(B .A. , 1 948 ) ,  and at San  Fran c i s co The o l og i c a l  S em inary 
(M .D iv. , 1 9 4 9 ) .  He e a rned the  Th.D.  degree at the Comen i u s  
Theological Seminary i n  Prague , and served as  the pastor of 
the Evangelical Church of Czech Brethren in Tabor, Czecho­
s l ovak i a ,  for 26 y e a r s .  S in c e  1 9 7 8 ,  he h a s  s erved a s  the  
Secre t ary Genera l o f  the Chr i s t i an Peace  C on fe rence.  The 
CPC, based in Prague, is  an international ecumenical organi­
zat ion d e d i c a t e d  to art i cu l a t ing a Chri s t i an w i tne s s  for 
peace and jus tice, with member churches and regional commi t­
tees in over 90 countries. In his capacity as CPC Secre tary 
Genera l ,  Dr.  M i rejov sky cont inu e s  to c o n t r i b u t e  t o  m u t u a l  
unders tanding among nat ions  and among Chri s t ians  s eeking 
peace . 
The relat ionship between Christ ianity and actual social i s t  s truc­
ture s has  been d e s c r ibed  and  ana l yzed by m any author s ,  Chri s t i an a s  
well  as secular, and some controversial aspects  o f  i t  keep on making 
head lin e s  in the new s .  I t  i s  n o t  surpri s ing t h a t  the  rep or t s a r e  
usually biased, as the occurrence studied is  s o  complex that i t  can b e  
understood only from a deliberately chosen perspect ive. Whoever tries 
to discuss the relationship between religion and socialism i� g iving 
witnes s not only to the object  of his or her interes t  but, more so, t o  
the choice he or she i s  taking in his tory. 
The His torical Process Determines the Characteristics  of the Problem 
A s tudent o f  the r e l a t i onship  be tween Chr i s t i an i ty and the  s o ­
cial i s t  sys tem mus t  keep severa l things in mind. 
a )  Ch ris t iani ty h a s  inf luenced the l i fe o f  n a t i on s  i n  E a s tern 
Europe for more than 1000 years. I t  determined their cul ture ( l itera­
ture, moral values ,  legal sys tem s ,  nat ional traditions) and was a lways 
c losely connected with pol it ical and economic power and i t s  changes.  
b )  The quest ion of social ism,  i.e. , the criticism of and revol t  
against  capital ism,  was introduced in a l l  these countries i n  the 19th 
century. The supporters of socialism,  al though they were primarily 
concerned with the issues of social change , discovered very early that 
*Rep r i n t ed from Chr i s t i an Peace  C on fe rence (Prague ) ,  No .  85 , 
I/ 1986,  pp. 4-8� by permiss ion of the autho� 
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one o f  the b igge s t  ob s t a c l e s  t o  the i r  reform and rev o l u t i on a ry z e a l  
w a s  t h e  res i s t ance  o f  t h e  chu rche s .  A l ong w i th the i r  e c onom i c  and 
polit ical del iberat ions they were forced to  respond to the chal lenges 
o f  r e l i g i ou s  c on s e rv a t i s m .  At the s am e  t i m e ,  howeve r ,  there  were 
r e l i g i ous  people  who d i d n o t  have a nega t ive  a t t i tude to  s o c i a l i s t  
idea s ,  who joined the social ist  movements  in the be l ie f  that in them 
they had d i scovered some fundamental values of thei r  rel igious  tradi­
tions. Precisely these Christian social i s t s  have introduced the dia­
l ogue on such prob l e m s  i n t o  the l i f e  and th e o l og i c a l  r e f l e c t i on o f  
the i r  chu rche s .  As for the o f f i c i a l  s t and o f  the major Chri s t i an 
churches ,  not one of  them was ready to welcome or accept the rise of  
socialism. (Some smal ler denominations did  not  have such prob lems,  as  
we shall  see later. )  
c )  Another element that has to b e  kept i n  mind i s  the character 
of the po l i t i c a l  and e c on om i c  sys t e m  and the r o l e  of the chu rche s 
before the introduct ion of socialist  structures.  Al l the countries of  
Eastern Europe had a capi tal ist  sys tem ,  some with a more and some with 
a l e s s  d eve l oped indu s t ry ,  s om e  w i th s t i l l  ru l ing monarch i e s  w i th 
traces of d iminishing feudal traditions. Democratic structures were 
s t i l l  young or non- existent. The on ly exception was the GDR which at 
the beginning of socialism had inherited the ruins of  the Third Reich, 
b u t  wh i ch f o r tun a t e l y  had a l ong s oc i a l  d e m o c ra t i c  and Commun i s t  
trad it ion which had not been entirely destroyed b y  the Nazis.  These 
fact s  should help us to understand that there are d ifferences in the 
way in which the old regimes should be evaluated and to understand the 
reasons for the ways in which the concepts  for the future are defined; 
th i s ,  o f  cou r s e ,  a l s o  inc lud e s  an und e r s t and ing o f  the  r o l e  o f  the 
churches .  
d )  N o t  l e s s  impor tant  for  the re l a t i on sh i p  b e t w een the Church 
and society is the nature of  the different rel igious  traditions  which 
enter into the process  of social change. In the USSR i t  was not only 
the dominant Russ ian Orthodox Church but also  I s lam in the south and 
Buddhism and nat ive rel igions in the east.  The Orthodox churches were 
closely connected with the nat i ona l a s p i r a t i on s  in Ru s s i a ,  Rumania ,  
and Bu lgaria. In  Poland, Hungary, and Czechoslovakia the Roman Catho­
l i c  Church played the most influential role for centuries ;  only in the 
GDR were the Protes tant churches in the majority. I t  should be noted 
tha t Orthodox church e s  kept  up c l o s e  n a t i ona l and c u ltura l t i e s .  
Catho l icism and Is lam had their power centers outs ide Eas tern Europe. 
e )  There  w e r e  qu i t e  d i f fe rent  ways  in which the re s p e c t ive 
churches formed and shaped their attitudes to the induct ion of  social­
i s m .  A l l  the b i gge r churche s ,  wh i ch w e r e  i n t e rconne c t ed w i th the 
power s tructure of  the rul ing groups and with the economic interests 
of the p r o s pe rous c l a s s e s, p l ayed the i r  own p o l i t i c a l  game .  They 
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resis ted social ism because i t  threatened their privileged posi tion in 
society and not because i t  offered an a l ternat ive and more beneficial 
s chem e for the deprived m a s s e s .  They r e s e n t e d  t h e  an t i - c l er i c a l ,  
atheist, and secular views of  the social i s t s  and warned o f  the danger 
of t h e  mora l de s t ruc t i on of s o c i e ty if the s o c i a l i s t s  t ook ove r .  
After the revolution the rich and the middle  classes sough t  refuge i n  
t h e  churches  and t r ied  t o  m a k e  them a p l a t form f o r  t h e i r  v e s t ed i n ­
t e re s t s  on t h e  p r e t e x t  o f  d e fend ing r e l i g i on aga i n s t  the  t id e  o f  
secularism. 
This fact does not exclude the other fact that there were Chris­
t i an s and Chr i s t i an groups who par t i c i p a t e d  a c t iv e l y  in  the f i r s t  
s tage s o f  the form a t i on o f  t h e  s o c i a l i s t  s o c i e ty in  t h e  b e l i e f  t h a t 
s t ripp ing the church e s  o f  the i r  power  and wea l th wou l d  on l y  h e l p  t o  
free the church work to enable i t  t o  become genuine in respect t o  the 
fundamental Christ ian views. 
f) Here we have reached the point at  which we can art iculate the 
f i r s t  th e s i s  w h i ch should  be r e s p e c t e d  by anyone s tudying the r e l a ­
tionship between Christianity and socialism,  namely that there i s  a 
plurality of possibil ities and that they are determined by the histo­
r i c a l  proc e s s  th a t  t ook p l a c e  b e fore and after  the revo l u t i onary 
change . 
Anyone who des ires to unders tand the s i tuation in any country o f  
Eas tern Europe must devote attention t o  the specific characteristics  
of the process that took place w ithin it .  Dangerous misunderstandings 
m ay occur i f  even t s  and exp e r i e n c e s  of one s o c ia l i s t  c oun t ry a r e  
applied to another one. 
Some Common I ssues 
In spite of such plura l i ty, there are several facts  and prob lems 
that are common to all  the Eas tern European countries. 
a) In all of them the Christian churches and other religions are 
c ont inuing t h e i r  work and l i fe; in none of t hem were  the churches  
abolished or  prohibited. 
One of the r e a s on s  for th i s  i s  the fact  that  a l l  the  s oc i a l i s t  
countries have adopted art icles in their Constitut ions which guarantee 
the right to religious l i fe and the activity of the churches .  
It  m ight be  o f  i n t e re s t  t o  c ompare the Con s t i tu t i on s  of  two 
s o c i a l i s t  coun t r i e s .  Th i s  w i l l  revea l  on t h e  one hand t h e  general  
s p i r i t and  a t t i tude towards  the phenomenon o f  re l ig i on and  on the  
other the qual itatively different understanding of the problem. 
I quote article 52 of the Constitution of the USSR: "Ci t izens of  
the U S SR a re guaran teed freed om o f  c on s c ienc e ,  i . e . , the  r i gh t  t o  
profe s s  o r  not  t o  profe s s  any r e l i g i o n ,  and t o  c onduc t re l i gi ou s  
worship or atheistic propaganda. Incitement o f  hostility o r  hatred on 
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rel igious grounds is prohibited. In the USSR, the church is separated 
from the state, and the school from the church." 
At f i rst g l an c e  one can d isc e rn the roots of th i s  a rt i c l e . B e ­
fore  t h e  revo lution ath e i sts d id not have t h e  freedom t o  pub l i c i z e  
the i r  ideas;  they w e r e  pe rse cuted both b y  the c z a r i st state and the 
church.  The new Const i tution provided  them w i th the same r ights as  
the adherents of any rel igion. I believe that the attitude defined as 
"freedom of conscience" is very important and well formulated because 
it protects the innermost part of a personal ity, which secures mental 
and moral stabi lity to any person. The content of this thought pro­
j ects itse l f  into the other part of the article in which the incite­
ment of hosti lity and hatred on religious grounds is prohibited. The 
"freedom of conscience" is in a certain sense l imited because it does 
not  a l low the individual  to take positions w h i ch cou l d  resu l t  i n  
confrontations i n  society on rel igious grounds. 
Be fore the revo l ut i on the Russian Orthodox Church w a s  h eavi l y  
f inanced by the S tate .  This support w a s  greater than the funds for 
other cultural and social projects. This explains the separation of 
Church and State because the new regime wished to channel funds into 
the areas  o f  i ts interest.  The i dea i s  o l d ,  i t  was appl i ed for  the 
first time by the American revolution in the 18th century. In all  the 
schoo l s  o f  c z a r i st Russia  r e l i g i o·a was a c om pu l sory sub j e ct  and the 
principle one in the primary and parish schools. It  is not surprising 
th ere fore  that the ind i gnation o f  the revolution ban i shed re l i gi on 
from the schools, since i� understood it as a tool of the reactionary 
system . 
In Article  32 of the Constitution of the Czechoslovak Socialist 
Repub l i c  on e can read : ( 1) "F reedom o f  con fession sha l l  b e  guaran­
teed. Everyone shall  have the right to profess any rel igious faith or 
to be w i thout r e l i g i ous c onv i ct i on ,  and to practi c e  h i s  re l ig ious 
be l i e fs inso f a r  as th i s  does not c ontravene th e l aw .  ( 2 )  Re l i g i ous 
faith or conviction sha l l  not constitute grounds for anyone to refuse 
to fulfill  the civic duties laid upon h im by law." 
The differences from the first- mentioned C onst i tution are evi­
dent. The Czechoslovak declaration is derived from the general under­
stand ing  o f  the r i gh ts and dut i e s  of the country's c i t i z ens, which 
presume  that  the r i ghts, freedoms,  and duties o f  c it i z ens a re per­
formed in harmony with the needs of society as a whole. The relations 
between Church and S tate a r e  desc r ibed  b y  other l aws wh i ch d o  not 
inc lude the separation of Church and State, or Church and school. In 
Czechoslovakia,  the salaries of all priests and m inisters are paid by 
the State and chi ldren in primary schools are provided with the possi­
b i l i ty to a ttend re l i g i ous c l asses i f  both parents d e s i re su ch an 
education. Theological sem inaries are state schools administered by 
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the M inis t ry of Cul ture w i th study programs prepared in a c c ordance 
with the needs of the churches whose students at tend the insti tution. 
These two  examples i l lust r a t e  the gene r a l fac t t h a t  in a l l  the  
countries of Eastern Europe the right to confess a rel igion i s  consti­
tutionally guaranteed and that the laws and decrees expressing speci­
fic issues of Church and State relat ions must be derived from it. 
b) Genera l ly va l i d ,  in a l l  the soc i a l ist  coun t r i e s, i s  the  
reality that the scope of the activi ties and influence of the  l arger 
churches is substant ially l imi ted in comparison with the conditions 
prevailing before the change of social structures. Only the smaller 
churches and denominations benefited when they received legal equality 
w i th the l a rger  ones.  Und e r  previous r e g i m e s  the sma l l e r  churches 
were e i ther on ly t o l e rated  o r  even pe rse c u t e d .  As c an be  expec t e d ,  
the smal ler churches acknowledged the new state of affairs as a posi­
t i ve event for the i r  n eeds. The b i gger churches found the rest r i c ­
t i ons of t h e i r  a c t ivi t i es in  the  f i e l d  o f  educ a t i on ,  hea l th ,  and 
so c i a l  care d i f f i c u l t  t o  a c cept.  Espe c i a l l y hard for them was the  
loss o f  prope rty  (most ly through n a t iona l i z a t ion) ,  ec onom i c  pri v i ­
leges, and direct pol i t ical influence. Was such interference w i t h  the 
1 i fe of the church j us t ?  m any church m embers  asked.  The ene m i es o f  
socialism said certainly not ;  the principles o f  democracy and rel i­
gious freedom were being violated ! 
The forces w h i ch estab l i shed the soc i a l i st st a t e ,  i . e . , the  
different workers' , socialist , and Communist part ies, disagreed ! They 
pointed back to the prerevolutionary si tuation and argued that at the 
time when the big churches had enj oyed their privi leged posit ion, due 
attent ion was not devoted to social rights, that they did not oppose 
exploitat ive business act ions nor did they resist the repressive power 
of the administra t i on ; on the cont rary , they j ust i f ied  the w i l l fu l  
d e c i s i ons o f  those i n  power.  I n  managing their prope r t y ,  the  b i g  
churches pursued profit interests a s  persistent ly as any other secular 
organizat ion. Therefore it  was only just that the churches should be 
deprived of their economic power and influence which had not been used 
for the needs of the masses of bumb l e  and d eprived peop l e .  Some 
Christ ians in the soc i a l ist  coun t r i e s  t ry t o  convin c e  their  c r i t i cs 
that charity and social services had been offered to the needy by the 
Chur ch , a t  a t im e  when no one e l se had c a red for  them.  Th i s  m ay b e  
true, but in comparison with the developed health services, social  and 
housing proj ects, education facilities, and work opportunities o ffered 
by the w e l l - organ ized  soc i a l i st s t a t e  to a l l  i t s  c i t i z ens the  o l d  
system has little t o  b e  proud of. 
There are a l so Christ ians in East e rn Europe who understand the 
rest r i c t i on o f  the churches' e c onom i c  and po l i t i c a l  pow e r  as  the  
"judgment of God,"  a judgment of history in view of the failure of the 
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new situation as "post-Constantinian." What they have in mind is that 
through the Decree of Emperor Constantine the Church was endowed with 
privileges which eventually led it astray from "following Christ" and 
turned i t  into a se c u l a r  o rgan i z ation gu i d ed by profane inte rests. 
The curtailment of privi leges can free the Church to become once again 
"apostolic" (pre-Constantinian) and to perform unhindered the mission 
requested of it by its founder, Jesus Christ. 
It is my persona l experience that those Christians and religious 
groups who have a c c epted the l atter att i tude  and appl i ed i t  to the 
rel igious and public  life in a socialist society have gained a consi­
d e rab l e  scope o f  a c t i on and,  what is more impo rtant, have r e e stab ­
l i shed a re l at ionsh ip o f  trust b etween Christ i ans and those who had 
b een skept i c a l  about the posi tive r o l e  of r e l i g i on in a m od e rn so­
ciety. They have not only gained respect but have developed new forms 
of rel igious work which are adequate to the needs of society as wel l  
a s  to the challenges o f  a global character. 
Generally speaking, all  attempts to restore the prerevolutionary 
style of religious work are impossible and, in the interest of effi­
cient Christian activity in modern times, unacceptab le. 
c) A further problem of Christ i ans in th e soc i a l;lst c ountries 
and one o f  the most cha l l enging on es, i s  the r e l ation b etween faith 
and ath e ism or the d i l emma of f a i th and sc ience .  Ob viously thi s  
qu est i on i s  n o t  new i n  th e h i story o f  human thought, but i n  the 
c ount r i e s  of Eastern Europe where  the who l e  educational  system and 
moral and cultural values are being consciously built upon a scientif­
ic approach and are being theoretically reinforced by Marxist-Leninist 
phi losophy, it has become highly timely. It  is no longer an academic 
question, but i s  b e c om ing an i ssue of prac t i c a l  l i f e  h a ving far­
reaching consequences. 
Re l i g i ous pe rsons, the i r  fam i l i es and ch i l d ren, a r e  d a i l y  con­
fronted with statements that faith and scientific knowledge conflict 
w i th each  other,  that  fa i th is a supe rst i t i on and an esc ape from 
real ity, and that as such it is destructive for the healthy develop­
ment of a human being. Occasionally it may happen that, contrary to 
the spirit of the Constitution, this strife is accompanied by adminis­
trative m e a sures on the one si d e  o r  a stubb orn r i se o f  emotional 
resistance on the other. Events of this sort may even be noted abroad 
and a wave of international support, not a lways well- intended, could 
contribute to a severe aggravation of the disagreement. It is quite 
clear that this type of confrontation is damaging to the normal life 
of soc iety and that no contribution to the solution of the problem can 
be expected from it. A heavy responsibility rests with any Christians 
who may adopt theological notions which j usti fy war, even nuclear war, 
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on the basis o f  a devious apo c a lypt i c  esch a t o l ogy and who - d l s c redi.t 
l?eace  e f fort s or any · o ther  human end eavor t o  bu i l d and m a st e� t h i s  
Earth and thereby become ideological tools  of anti-Communism. It is 
· in the interest  of a th e i s t s  as w e l l  as Christ i ans to pu rsue a c t i ons  
and develop reflections which will  not result  in tensions · and hatred 
in society; on the contrary, they should seek ways and means of making 
dialogue and coexistence possib le and · de fine goals for cooperation for 
the good of a l l  peopl e .  There  are  m any i ssue s  w h i c h  b o th s id e s  m ay . 
consider important : moral. education, responsible  human refations,  the 
pre s e rvat i.on of pea c e ,  th e prom o t ion of j u s t i c e  and l ib e ra t i on , and · 
the strengthening of confidenc e  b e t w e en na t i on s .  On l y  one que s t i on 
rema ins open - - name l y ,  how t o  j o i n  forc e s  a.n d ,  in spi t e  o f  d ifferent  
i d e o l�g ies , t o  integr a t e  ·our spi r i tu a l  and  human energi e s  for  the · 
purpose of protec ting life on this Earth. 
A person who does not know the intellectual millieu. in the East­
ern Euro�ean countries might eaiily bel ieve, especial iy _ if he  or  she 
. is n o t  ab i e to free  h i m  or he rse l f  from the i n f luertc e  of  the adve r s e . 
_propaganda generated by the ideological struggle between · the East and 
the West ·, "  th.at an a thei s t  must b e  a prim i t ive , .v i c ious  .b
-a rb a r i an �  
Fo�tunately t.he opposite is · true. A conscious and mature atheist o r  
. Mancist-Lenini s t  philosopher ·i s  not only . well - educated but h e  o r  �he 
· i s pro foundly devo·t ed to the idea l s  of humim ism _, reve J;ence of l i f e ,  
truth and just ice, and high �oral standards. Athei�t s  consider their 
aims to be the cont inuat ion of the mental activity and reflecti-ons of . · 
a ·  long lirie of thinkers such as Thales, Heraklei tos, Lucretius, Gior� 
dano Bruno, Baruch Spinoza, Thomas Hobbes, Dav(d Hume ,  Ludwig Feuer­
bach, . and ,  natural ly, . Marx, Engel�·, and Lenin..; - to mention qnly a few 
of
. the names one en c oun t e r s  in reading the  � theist s '  w orks • .  They 
.respect and �o not hes itat� to quote d i s t inguished Christian authors ; 
in Cze�hoslovakia they ackno�ledge their affinity with the ideas of 
John Huss , the Czech rel igious reformer, and Bishop Jan Amos Comenius ,  
tbe Czech Christian - universalist  and pioneer o f  modern educat ion • .  In 
. either words, Marxist s and Christ ians share and benefit from the common 
inheritance of humankind. The only difference is that . Marxi's t-Lenin-
. 
ist though t is princ ipally monistic and derives its system from · the 
time-space dimension, whereas Christian reflecti on tends fo be  dualis-
. 
. 
t i c  since i t  'recogn i z e s  the vert i c a l  d i m ension o f  e t e rn i ty  and t h e  
spirit as being qualitat ively different from · the horizontal dimension 
of t ime and matter . .  
Anyone who ever a t tempted t o  c on t emp l a t e  the mys t e ry o f  t h e  
origins o f  being, l ife , and humanity knows hbw difficul t these ques­
tions are. In the past , at tempts were made to solve them by imprison­
men t ,  bann ing , expu l sion ,. or execut i on.  I t  is beyond the d i gnity o f  
mod e rn s oc i� ty t o· re turn t o  such m e t hods  or even to b e l i ev e  t h a t  a 
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nuclear war might answer the question. In the social ist countries a 
considerable number of a theists and Christians are engaged in a pro­
ductive d ialogue which should contribute to the solut ion of national 
as w e l l  as g l ob a l  p rob l e m s  and even t ua l ly open up an enqu i ry in the 
realm of metaphysics. 
Churches in � Developed Socialist Soc ie ty 
I f  an a tt empt is made to  forecast the future development of the 
countries of Eastern Europe, the following characteristics should be 
noted : the socialist societ ies will  continue to improve thei r  econo­
m i es and i n t ensi fy t he i r  pol i t i c a l  l i f e  w i th a v i ew to ensuring an  
e f f i c i ent so c i a l ist  d e m o c racy,  i . e . ,  struc tures w i l l  b e  d ev e l oped 
which will  provide for broad participat ion in decision-making as well  
as control. This process need not be necessarily congruent ;  critical 
p e r i ods a re na tura l p a r t s  of any human a c t i v i t y  and even the most 
wel l- meaning social ist cannot avoid them. A regression back to capi­
tal ism,  to free or unplanned economies, to l iberal democracy based on 
the bickering of pol i tical parties is impossible. 
Th ere  is  n o  reason t o  b e l i eve t h a t  the  a c t iv i ty o f  the churches 
and r e l i g i ous groups w i l l  c e ase to exist .  The hopes of the early  
revo l u t i onar i e s  tha t the  e l im in a t i on of those condit ions which pro­
duced  exp l o i t a t i on and so c i a l  i n j ust i ce and the approp r i a t i on o f  
economic fac i l i ties would naturally end the existence of the churches 
d id n o t  come  t rue.  The c hurches,  t h e r e f o r e ,  w i l l  have to  f ind the i r  
p lace i n  the changed society. For such a search there are no h istori­
c a l  p r e c e d e n t s  or mod e l s ;  the churches w i l l  have t o  m ak e  the i r  own 
d e c i si ons and estab l i sh the i r  own corre l a t i ons w i t h  the  l i fe o f  the 
society in which they l ive. All conclusions should be arrived at  from 
a perspect ive which is relevant to the dominant currents of contempo­
r a ry h i s t o ry.  Every t h i n g  seems t o  b e a r  w i t ness t o  the  fac t tha t 
i n t e r con fessi ona l  and i nt e r r e l i gi ous qua rre l s  and disputes between 
fai th and science, or religion and atheism ,  and even the confrontat ion 
b e t w een d i fferent  soc i a l  systems,  a re losing their significance and 
force  u nd e r  t h e  very real  shadows o f  a g l ob a l  threa t t o  the  very 
existence of l i fe. There are more weapons available  than are needed 
for the entirely irrat ional annihilat ion of the whole  biosphere, while 
fu r t h e r  p l ans for t h e  m i l i t a r i za t i on of ou t e r  spa c e  a re b e ing pre­
pared. The world's populat ion is growing faster than the suppl ies of 
food , the gap between the prosperous e l ites and the hungry masses is 
becoming wider day to day,  the emissions of modern industry and tech­
n o l ogy a r e  c on tam ina t ing t h e  envi ronment w i th endangering rapidity. 
Under such condi tions can there be anything more important than new 
ways o f  t h i nk ing and a c t ing which  wou l d  p ro t e c t  l i fe on E a r t h  and 
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which would replace national and regional intere s t s  with a sense of 
global responsibility? Now i s  the t ime for radical change. 
In the s o c ia l i s t  coun t r ie s ,  M a rx i s t s  and C hr i s t ians  mu s t  s t op 
wasting their energie s  in s enseless s trife s  and must concentrate their 
motivations and energies on generating moral support for global re­
spon s ib i l i ty and s o l i d a r i ty .  I am v e ry h a p p y  t h a t  i n  the  Chri s t ian 
Peace Conference thi s  understanding has  become an  indispensable  part 
of its activi ties.  
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